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Abstract

Indian epistemology is one of the most important branches of ancient Indian philosophical
traditions. It presents an in-depth analysis of knowledge, its sources, types, and the question
of its validity. Various Indian philosophical systems —such as Nyaya, Vaisesika, Sarmkhya,
Yoga, Mimamsa, and Vedanta—have provided detailed explanations of the nature of
knowledge and the means of acquiring it (pramanas). This research paper examines the
fundamental framework of Indian epistemology, different methods of knowledge such as
perception (pratyaksa), inference (anumana), comparison (upamana), and verbal testimony
(sabda), and how these influence life and reality. In addition, the paper discusses the
relevance and applicability of Indian epistemology in the context of modern epistemological
thought. In particular, it focuses on how Indian epistemology can offer philosophical
insights into the nature of knowledge and the search for truth in the age of science and
technology.
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TSR WG (Epistemology) SIRIOR W I (6 GlfeTss *14i, Al IR T, &iFfe, A<awe!
8 &I 2MFfed T O TpTEHe 0 | At wEE Sifgs ST W, 9 TR 8 IBIOE
WA @F ePeeyd T FAT I 1 DI e wHE SR WA Aced NN, @F
(AL G2 IPFoF ABIOIT 0% O 7% e fen wrdfere fawper foom wiesmoen weacz |
I, AT, AR, @, M ¢ @IeE qeo! Koy ey wiv-gaimice st aFfe s
o g safeef i fomes vl Atem w1 @3 v feamief asfits @
I oo fefare ofFs, TTMEE (ox3 9N O (Ultimate Reality) SH=HRICIS
Tl | wiered aeled W @3l wwgeld Ay 20 witad a9 (Pramana) | SRR
wTog ZA0 Qe 2w e a2e FE: oorF (Perception), S (Inference), TN (Comparison),
*[% (Verbal Testimony), qfiife (Postulation) €32 TS (Non-apprehension) | 21C*! A
IV ACAGA ANeF 7w [esae W @REEd @, “Pramana is that which leads to
valid knowledge (prama), and the process of validation is integral to any epistemic discourse”

(Upadhyaya, 1940, p. 112) | @S2I, FMAIRT ©fF IO &TF S FE, “The ultimate
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TR @TeG: &9 6 ABIOIT Y e FGeT
reality (Brahman) is beyond direct perception but can be known through valid means of

knowledge such as $abda-pramana” (Shankaracharya, 1890, p. 67) |

SRS WA Seres (A8 20 TIeifge Tpiaie ¢ IBRT SoFfRd Ty T o |
TAIRATHRA, W 7 W (e [esEeds g (edl 200y, @ FAm-a9 [@eife
W @ ¢ JeIe AL fwmold A R@CR | FAW A, “Reality consists of eternal
substances, and knowledge is valid only when it corresponds to reality” (Radhakrishnan &
Moore, 1957, p. 321) | SIHWCE, A AT qC, FM0 @ 7FFEEA (AOSCGH SN A
gFfo [ T AR, @A Y& &F &F© T (Viveka-khyati) Foif=d 1 ez
ALYFIREHI-TS I QACR, “Liberation is achieved through discriminative knowledge, which
arises from correct epistemic practices” (Ishvarakrishna, 1913, p. 45) | T&Iq 8 JEIOI oo
@ aige wffeorde M ST 00 | Aes (1922) SIF A History of Indian
Philosophy-« (g4 FCRCRH, “Indian epistemology does not merely focus on the logical validity

of knowledge but integrates it with metaphysical and existential concerns” (Dasgupta, 1922, p.
179) 1 @ &0, WRSeTleT (1986) ACECRA, “The strength of Indian epistemology lies in its ability
to synthesize reason and experience, forming a holistic framework for knowledge” (Matilal,
1986, p. 238) |

qYAE e 8 2efeR (AFD OOR WAS(gd ARl WRS TSqed ZRR | O
¢ Plaw e Jool W L34S, ©2F AR IR VIO 0% SN (AL FoF e
SR W RN RYE emi $6 1 bl wrfed @ yfeRm ¢ Ruswd st effow
FERET, O (FINQ SSICed Sifgs Sl 77, I2 WL nas Kores oo swgsid
ST AT FACS I1TH | T, SR WG QIR ¢ ISR A qF ool nrffas
ST FCH, T AW TN ¢ AR TOOH SPTHC HAS! I | TSR WA oG
(Epistemology) LAY @W‘?jj‘f AL T TR 3@?%, T, (Al @32 Awme! e SeEna
I ST @[O0 GT Ao @@ 99 I @F9 (Pramana) 932 FATT (Theory of Valid
Knowledge), I RIS eIl e o TS W1 b ool wfawere @ i
wfeeely ML Fad TR @, FF T 2 ST R G2 (FSqeqam 1 G e=est
T2 I, “Knowledge is valid when it arises from a reliable source and leads to the
apprehension of reality” (Bhartrhari, 1995, p. 67) |

SO W 99 IS (@R/IT AN LW, [ 7 AF T e 27 1 W 8 &K
e =7 G ewie 929 FE0e: AT (Perception), T (Inference), ol (Comparison),
% (Verbal Testimony), qfi#ife (Postulation) €32 TSIF (Non-apprehension) | 21C*! AT
©iF WC&@WC@ T @, “The six pramanas serve as the foundation of valid cognition,
ensuring an accurate grasp of reality” (Upadhyaya, 1940, p. 112) | SIS, A 8 @S
T gdiTe BRI W g TR A, SN, TAN @ * | FAETSs O @EafeEa

T, “Verbal testimony ($abda) is the most authentic means of knowledge when it comes to

understanding Vedic truth” (Kumarila, 1983, p. 89) | @a @ (& TS AqTO0gT Foq 4 ERIEd
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TR @TeG: &9 6 ABIOIT Y T TG
e | @ aEE e 8 GRS (I SeF € S (9 N e e
FEAI QNSRS A, “True knowledge arises from perception and inference, all else is
secondary and contingent” (Dharmakirti, 1999, p. 142) | QR (o LRo] EEMITS| IS
FVRAM SR WIAR ACAFFS! 8 ISl FFe 2R | SIF© O ogFay I,
“No single perspective holds the ultimate truth; knowledge must be understood through

multiple viewpoints” (Umaswati, 2001, p. 75) |

ANV A Pramanavida ICS @RI 27, ISR T lifed MrguetE g0 8 azaing
27| oo W @it wwgs)d FH0, WAeg (I W I O JiA [ A1, IR [ I
IR Ao Wi e 7| ey @ W ey Ay e amiereg 9z =W, A T,
ST @32 (@a e [Ree e 71 Sfeaa (1986) I, “Indian epistemology does not
only focus on defining knowledge but also on the means of its verification, making it an
advanced and sophisticated system” (Matilal, 1986, p. 214) | g3 N, AR 8 @ e
geeg wEgld Pl AT T 1 ey wefe foai g At F o1 QR AP,
G GRR AT FYEPFW O TRYPIARLCS SEY FCACRA, “Knowledge is the key to
discerning purusa from prakrti, and only through valid means can this distinction be realized”
(Ishvarakrishna, 1913, p. 53) | Q% LRIaiC gdF© Tl (IS G AOF fotee! @ gfes
TR @Frg (ST TRCR | OOl Wierg & ¢ &N vy Sifgs faa 77, I9e o
IRIGER A A& | @ff (T v g 797, 392 Bl i Pires I qaR
W AL 2AfSD Fare AW T 1 AN @ AN W [KEFNIS FII Cofdt o,
T SRSl TR wrew eFgsd 7 | 3 yiEeln ey Trens wefew, FRe «ft gfeam,
gfeteerv W Tifers SoeE@d T aFB AN o9 FE, T TG TS AFB AN(TS
o2 e |

KBS ClTOCg (Indian Epistemology) I 8 IO TR [ @ Gifes o,
3 A SPTHCER (RS SR 0 | T IR ABIONT T I(H, IS T
e @3 e wfeeeel St aFhore Fleld g (FE— 18 TS & SRer aas
foer e ey o Fa0z1 T, [eES, TNST, @R, @, (&, 932 @ w¥q 93
g ffen yfgef Ssigvm ez T R @F ¢ WIS TE Kb FAre 2wl
(Pramana) U1 @W"i"‘f m AT I (ST VFHG-&Q I }ACR, “Pramana is the
means to ascertain the true nature of reality” (Gautama, 2016, p. 27) | W?ﬁﬁ, [TOCGT A PTA
(@G (PR SR 77, I92 @it I [FHoad 9t i) e v asaeits
Fog QT ARy RO M =W @R At [ERwIs & 2o/ (Perception) 8 SN
(Inference) @W"NW Q@® =W (Radhakrishnan & Moore, 2008, p. 256) |

GRS, @S 7T 0o, T ¢ IBIOR T I 8 FHAMI A TR Fal
T | WFADN o FHYG (S I, “True knowledge (Brahmajnana) dissolves the illusion
of duality and reveals the oneness of existence” (Shankara, 1999, p. 112) | @IQﬁQ, RICSREIN)
TG, €32 @ T G2 7e) T I, ©-3 NS @ | G, e [fies
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TITOY GITOG: GIgT 8 JBIOIT HHwC T TG
S, IBI! 8 W TS TR, @A A 8 AFIAAR Ty [rew AT ACgS SO
Mrifas fSaerel qwE (Ramanuja, 1956, p. 178) | @7 W T ¢ VIO TN
SICFIFS! (Momentariness) € atorwor fefere frafre =x RIS @, “Reality is in a
constant state of flux, and knowledge itself is momentary” (Dharmakirti, 1999, p. 58) | \_'JIQﬁQ,
el RO ARTeTiE, €2 T 13 AT GFo AN | NNGET AGIF A
eIl REACR, “Reality is neither absolute nor entirely non-existent; it is dependent on conditions”
(Nagarjuna, 1978, p. 69) | q3 m‘# (AF, @ IV JEF Toafaa “fdcs, o Faeors
g e I |

t& Wt ITSRM (Anekantavada) 491 T @ IBISIF T (S IR (@S qiEeF (AT
[P FE | TS ©FF ©FFHFQ I, “Reality has multiple facets, and knowledge must
accommodate different perspectives” (Umaswati, 2001, p. 92) | e, VIS FAEA GFFOIT
Tty w7, I92 o [y oge (A [femens Saefa a1 7811 @9 g &« 8
BT TEART T G € AOTF AOwSIF @W"i‘f?@f so] A =W | 2SS I, “True
knowledge arises when the mind is free from fluctuations and perceives reality as it is”
(Patanjali, 2008, p. 43) | FY WA 7FT 8 &Pfe (FedM! VIO N ALH IF@ GIR I
@, dF°© w7 3@7%@5 e (AR 7P [ G TR qG FG@ (Ishvarakrishna,
1913, p. 47) | U2 I (ACF 1B W @, OFOR WA W € VIO T9F qFARLE T,
Fae «@ft o7 I wnifae a<wgF, afewel, ¢ awieR &feq eoF | Jme ¢ @e foer
JBIO! T AL, @A T @OFA AL O T, TR WO, @I A0
fTRrweEs apEe; (@@ 7@ b AfaeTie Isqer afewas; aF toe Trs, Ifas
IWISR S | IS AN @A 8 W TN(Te ACEGARN SFOR TWiergd 2 dfog
qAe AP @ TIR, IR U BYNE IBIO AP TH, I T PO ABIOE
TRl MG NGNS 2relfe Fea ©f fmas e |

SASR WTOGA (Indian Epistemology) I9RRE e GIie @ WIS 797 e
gl ol #ife e 1 @b (e oifgs STEdAl T, T2 VTG e Sfowe,
(e AN, G2 TR Torel AGIREA NG AVIGICA 2T | Sery v
ORI WTOrga o S ACO SPTaia GIR ST GRAATTR & Ceites I
AT 1 [, @FeifEE, NS, @i, (@7, @ (& wq «3 e [fey Tiar Soen 0,
1 e, CAfeel, SifeRre G2 IR AP Ao T | FA W (Nyaya) RITo0G
TaRwe M e = IS (Tarka) 932 @9 (Pramana) PG | (TR YT« =1
QAR “Right knowledge leads to the highest good (nihsreyasa)” (Gautama, 2016, p. 14) |
i, ATIEGRC W FPTHEL P8 7% (& (Moksa), 1 IE ¢ I [T M4
G FA TEY | I WCS, ASTF (Perception), SN (Inference), B (Comparison), €2
*% (Testimony) @% BIAfG @9 ==l 7oy ABIE T 77, A ABIGHCA Frae azed e
I JET wHe IFIONE W IV AT wFg F, [T w7 s, wd, @2
O ML IqGeIced Teaifde sae (Radhakrishnan & Moore, 2008, p. 276) |
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@8 W¥TT (Vedanta) SITergd I W SIR@ITTR MG Y& #TSF AL HIS |
RESINRACE] FHAG GO I, “Knowledge of Brahman alone dispels ignorance and leads
to ultimate liberation” (Shankara, 1999, p. 189) | g3 W Wﬁ, *nffq FRw 7oy € TR
(Maya) 2123 JRITS 2118 TR AF© 2T | ANCEH [RHBES S, WA GF! (I S
SRS 3, IR GfS FYTefe 8 I AR TAN(FS 26A AT (Ramanuja, 1956, p. 214) |
Q3 2CE, TAMTIRR W (A @RI I (@, ST TTeg (I I8NS 7 Go@fhrs ATa
T, 392 o YT THASF NG TTRGRACE G2 FCE QECS B | ({7 S®ecg (Buddhist
Epistemology) I9RAE e ToFf*® 27 ({7 Al Tor®! (Impermanence) IR =% Eoerad
(Prajfia) SR | SRR IO ¢S, “True knowledge is that which leads to the cessation of
suffering” (Dharmakirti, 1999, p. 74) | e, WAOG (I I 79f Goeqd N HNF 77,
a2 @S QIReTR P 788 qAPad G3R O AR THAC IRSH | NLGoE We{e Tioirg
T, “All conceptual knowledge is dependent on conditions and must be analyzed critically”

(Nagarjuna, 1978, p. 97) | T, ABIGIRCH WITOG A W IBTS IBIONE “AfTTST e @2

e yigehie @

Lo Wt (Jain Epistemology) FJRFF WS IO (Anekantavada) @ FHRW (Syadvada)
fafere efswire 23, T f[ifen yfEw @ 7o) Soefae vwrg @ | Suifs o e@ea
& 0T, “The application of knowledge lies in accommodating multiple perspectives to grasp
the whole truth” (Umaswati, 2001, p. 112)! IBIGC @ff ofT=ifas Aol W32 7%
TR & FRET @6 2fafs e =feifas 271 @i W=t (Yoga Epistemology) 72T
1 19 (Meditation) 9% & GfSSSIR (Direct Experience) WHC B Soehe ToF @2y
@3 | *Io&fel A0, “The highest knowledge is achieved when the mind is free from fluctuations
and distractions” (Patanjali, 2008, p. 64) | g3 W 0o, wlTorgd FRREF 2T A TE
2 Il @32 AeEFT Toiefe 41, T IfE 8 ANGE S SR IS ARCS A
AN

TSR WiTergd AP M Sl Tere e | Suegehel, T 8 &eiReEa
& 8 Realfe HereR weed avell ¢ ayfed [Pt wmmesd Sh #e™ 6 1| @Wies
YT FiEeE GG THAT ¢ AWHF TFOR (FE AR a1 W1 (@3 ¢ (o 7*{a
e yige Afkicaere sveTel, (bt afs Haierel, 932 N[ RN [F0d 72 |
Qo TR NI ~afe SEeed I 5o ¢ Trant [T ISR 9B qiEd
@ A, TSR WG (I OGS [T Ty 77, I9 AT JRATE AT Faeea f[fen
CF wPeed S A 01 @ft vy ©g T, I Motafowel, Frare azd, M6 17,
qR YT Ied o @F FFF ~as | AT [0y, @ [Fesifee el ¢ wigife
QPAF AAGATOIE HoCR, GG OIgoly Wiergd I e W& [ fey @
TSI AT (FET BETE |

SRS WTOG (Indian Epistemology) GIF 8 IREIOE ARFHCA G TOIF HAPHFITLAD
viEe e w1 Ot @eea oifgs fiw TuRe T, IR WE IR IWIOE AGHF
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TIRON GITOg: G 6 JEIOIT N HwCd JeF FG7T
TEE R TEe R ¢ (Afes wa 97 MHeHIRl &oR (0 | SISl TWTorgd
A4 STy 27, TR AP, OIF T, (741, 3 ©F IE At ot w41 «@ft ffen
v = e b G2 IeNias foem i oF R I, T Wy ws
R SR CFae AR | P 8 [{eiRE v afezaid eei ety Jfeamt
TPTHICTE MG Ty TGRS AL L 1 (TR VIFFG-Q =T ACR, “Right knowledge
leads to the highest good” (Gautama, 2016, p. 14), l ST EISRUGED m ST B AT
IR R Wit I@ore AeTeE APl SWEIPTEE AToN  gelRkeE [ive e

(Radhakrishnan & Moore, 2008, p. 276) |

@I W, fReeTe *FRAIGI Srendinl (Advaita) HESFTCS, SR SF© oTF ST
Tl @32 G (Liberation) | *FABR JC, “Knowledge of Brahman alone dispels ignorance
and leads to ultimate liberation” (Shankara, 1999, p. 189) | Wﬂm, BRI (6T SRR (4]
Jfese el g3 RN WG oL AF Mge TS VYW g WA Ao T
(Ramanuja, 1956, p. 214) | @ (ACF ASRTA T (F ST WR[AOG (FIETNG TZT© W‘T (A
VIS TPTHI I 1, T2 ©f SIS @ Siggifers Yfeas 212 [ 367 1 (= 8 (o ®iTog
eI T ¢ VIO AT TSTAeTel @2 ITAGAMA (Anekantavada) e oo
@1 GNIINed TS, “True knowledge is that which leads to the cessation of suffering”
(Dharmakirti, 1999, p. 74), T TR @ I IIATF AR (T ©lfge DR T Ariam
T, IR @5 VAT AR GSATTSF GG® | ANGAT TLGNF e IBISCF *[r!
(Stinyata) RO MR, T AN LIS VIO SO G 4CH (Nagarjuna, 1978, p. 97) |
(o W Tmifed IoTedm Aifed WK F@l 2], “The application of knowledge lies in
accommodating multiple perspectives to grasp the whole truth” (Umaswati, 2001, p. 112), I

BT G (e 8 @ifes DR @ wfee |

Qo VIR AN, I GRS OWSE WG WAR AFS SR FAT I |
*fogifel =9, “The highest knowledge is achieved when the mind is free from
fluctuations and distractions” (Patanjali, 2008, p. 64) | €% ‘{%ﬁf IETS 8 ANEF G
WITOCg RS MHCE I8 T (SN, @ W@Y(3 G Tfoess] IO T Gt
T IR | TeUd, SRR WMoy Gk 8 ABISR Awwd g ey wifas fofe awie
30 1 «aff @It ephs, T Wt T (e @ AR e Aewie 1 @l [y,
@ Ree 8 7 ARSI [RFHe 2R, OO WMoy AWM JG_AM! ST,
(e, qaR Sefeeer Ty g AT o2 @R |1 T AR (@FF GICCNE ACEHA
A 77, IR Wb &Y, tafewel, i, 3z Ffere Tafer CFae AmE | T4k,
SIOR WO (I Teices s dfoy 73, IR «fb Wiy SRERE ABI APHE
A @F wwrgsd wrffae Ao
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